Peacemaking into the Next Century 179

to apply those teachings in the context of contemporary struggle, is
roundly denounced. The result is that the gospel being offered in
many mission settings is inadequate to face the traumas of conflict.
I received a letter from one church leader in a country torn by war.
He wrote about how the churches had never learned about the Bible’s
teaching on peace; they never were taught about the ministry of
peacemaking. So when the war broke out, most of the churches were
at a loss as to how to minister in the rapid changes sweeping through
their country.

A solid and cogent grounding in the biblical teachings about justice
and peace is necessary to strengthen and build our peacemaking
work. As the early church tried to grapple with the implications of
Jesus’ life and teaching, they focused on two primarily ethical keys.
They knew they were on the right track if their faith was working out
in the areas of ethnic relations and poverty. The Jew/Gentile struggle
in the church definitely had theological dimensions, but it also was
clearly expressed in the social patterns among Christians who had
supposedly worked the theology out. In Paul’s writings the issue gets
down to the mundane matter of who you eat with (Galatians 2:11-21)
because of the very nature of Christ’s death. Christ overcomes the
social labels we bear, making us all one (Colossians 3:11, Galatians
3:28). When the Jerusalem Council met on the issue of inclusion of
Gentiles into what had until then been viewed as an ethnically
homogeneous church, the other defining ethical issue was concern for
the poor (Galatians 2:10), not the dietary rules that faded away as
the church became more culturally inclusive. Jesus called the rich
young ruler to do the one thing he lacked: sell what he owned and
give the money to the poor (Mark 10:21). John discerned if love was
genuinely of God by how one cared for the poor (1 John 3:17). James
declared that faith that does not care for the poor is dead (James
2:15-17), and that care for the poor is the central mark of a religion
that is “pure and undefiled” (James 1:27).

The conflicts in the post-Cold War era are primarily rooted in ethnic
hatred and economic injustice. The gospel of the early church directly
addressed these root issues of conflict, yet how much of Western
Christianity presents a gospel that says little if anything on these
topics? Far too many Christian communities are wrapped up in
homogeneous groups, segregated in the worship services that are the
center of our corporate lives. We thank God for our prosperity and
perhaps undertake small missions of mercy to the unfortunate, but
we dare not challenge economic structures that are increasing the
gap between the rich and the poor because our own livelihood and
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institutional maintenance are wedded to those structures. The
church, particularly in the West but also in the “I'wo-Thirds World”
where our missions have often carried these distortions of the gospel,
needs a renewal of teaching and application of the gospel message
regarding justice and peace. We need to hear the centrality of ethnic
reconciliation through Christ who is our Peace in a land where hate
crimes are on the rise and in a world where ethnic cleansing is
becoming a policy of choice for some people. We need to hear the vision
of justice and peace embracing (Psalm 85:10) in a world where the
haves and have-nots move further apart and where wars are waged
to maintain the economic interests of those who have control of the
resources.

Ephesians 4:11-12 speaks of the gifts given to people in the church,
particularly pastors and teachers, “to equip the saints for the work of
ministry.” If Christians are to engage effectively in nonviolent actions
or conflict resolution processes, whether in their communities or in
national and international struggles, they should be equipped for
those ministries through the work of the church. Training in the
principles and practice of nonviolence can be a part of Christian
education curriculums. Our church in Boston once hosted a nonvio-
lence training session since many of us were involved in the Pledge
of Resistance to try to change U.S. policy in Central America. Some
of our Sunday school teachers who were also meeting in the church
that day were surprised to witness us dragging each other across the
floor as we learned how to be disciplined and nonviolent in the face
of potential police violence. During the civil rights movement, train-
ing sessions were held in churches to prepare people for the brutali-
ties they would face as they marched for freedom. In the Philippines,
nonviolence training in the churches was the foundation for the
historic uprising of the People Power movement. No one can tell when
a historic challenge will be issued to a neighborhood or a nation. No
one can tell when the random violence in society will tear into their
personal lives. If people are prepared by their training in nonviolence,
they will be ready to rise to the occasion.

Christians need equipping in conflict resolution as well. Since
everyone experiences some form of conflict almost on a daily basis,
these are practical life skills that can immediately be put to use.
Schools are offering conflict resolution training, but churches can also
be centers for conflict resolution training out of the value system we
have in the gospel of reconciliation. Some churches are developing
Christian conflict resolution curriculums for use in their afterschool
programs or youth groups. Adult classes can study books that have
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been published on the topic. Sermons and Bible studies on the case
studies in this book can help people interpret their own conflicts and
learn how to be more creatively involved in them.’

A church’s education program can also include direct experience,
breaking people out of the socially isolated setting of many middle-
and upper-class American Christians. Contact needs to be made with
the poor, the marginal, the despised, and the weak in the world, for
they have much to teach those who are in positions of privilege.
Listening to those who suffer under policies of exploitation and
militarization, whether in the poor countries of the southern hemi-
sphere or in impoverished urban neighborhoods, can open up our eyes
to the nature and cost of such policies. Direct encounters of this sort
can stimulate us to reexamine our theological assumptions, open our
eyes to overlooked portions of Scripture, and change our lifestyles to
be more just.

The educational process can be supported and invigorated by a
congregation’s worship experiences. In worship God’s values and
vision for humanity can be lifted up, celebrated, and brought into
creative tension with our present. Readings and sermons can draw
from the wealth in the Bible on God’s passion for justice and peace;
prayers, songs, and liturgies can give form to the response coming
from the wellsprings of our spirituality. In addition to experiencing
encouragement for our spiritual journey, we can be convicted about
our complicity in the present order and its injustices. A holy dissatis-
faction can be fed, prompting us to engage more deeply in projects for
renewing the world and alleviating the suffering caused by injustice
and war.

I experienced the conjunction of worship, divine values, and the
world’s conflict at a vigil outside the United Nations. We had gathered
in support of the U.N.’s Third Special Session of Disarmament in
1988. As we stood beneath the “Isaiah Wall” that speaks of nations
beating their swords into plowshares, we sang an old revivalist hymn:

What have I to dread, what have | to fear,
Leaning on the everlasting arms.

I have blessed peace with my Lord so near,
Leaning on the everlasting arms.

Leaning on Jesus, leaning on Jesus,

Safe and secure from all alarms,

Leaning on Jesus, leaning on Jesus,
Leaning on the everlasting arms.

In that moment of history and at that place, with delegates gath-
ered from the nations of the world to try to slow the arms race, that
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old hymn took on a new prophetic power. Our trust was not in nuclear
arms, but God’s everlasting arms. Our faith was a critique to our
world, our nations, and ourselves for the idolatry of military might
which had created such obscene levels of armaments. That hymn
could no longer be only about personal piety, but was a challenge to
the powers that be in the world which seduce us to lean on nuclear
arms in order to be safe and secure.

Placing our Christian education, our worship, and our spirituality
in the context of the conflicted world can transform and energize
congregational life. We are building upon our strengths as churches
as we seek to expand our creative impact in the world. If our Christian
education is biblically based, tuned to the hurts of the world, con-
nected directly to people’s needs and experiences, and woven into the
worshiping life of the church, then it will be truly transformative. Our
education will not only affect the world around us by what it enables
us to do, but also energize our faith as we see how the gospel does
have something to give us in the midst of our struggles and pains.

Relationship-Building

Churches need to strengthen their peacemaking ministry in rela-
tionship-building. Because of mission partnerships built over the
years and the basic Christian ethic of love, relationships that cross
cultural and national lines have been a major component of Christian
community. Though there has been much cultural chauvinism on the
part of Western Christians, the growing cross-cultural sensitivity in
missions has seen more partnership models develop. These ties
between Christians from different nations have deeper roots than the
political alignments of the current period and will probably outlast
them. Thus, the relationships between Christians in different na-
tional churches can provide a conciliating link upon which peacemak-
ing efforts can build.

In Nicaragua, the link in partnerships between the Nicaraguan
Baptist Convention and the American Baptist Churches had a defi-
nite impact upon the quest for peace. The Nicaraguan Baptists sent
a series of pastoral letters to the churches in the United States,
relating the situation in their country in a way which was very
different from that presented by the U.S. administration. Through
the testimony of Baptist missionaries to Nicaragua returning on
home assignments, an alternative viewpoint critical of U.S. policy
was presented in the churches, adding fuel to the resistance through
advocacy and demonstrations in the United States. Gustavo Parajén,
a native Nicaraguan, is supported by the ABC International Minis-
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tries, and his mediation effort was sustained in large part from that
mission partnership. These partnerships also inspired American
Baptists to participate in Witness for Peace and the Pledge of Resis-
tance. The group in our church made a huge banner with a quotation
from one of the Nicaraguan Baptist Convention’s pastoral letters; we
displayed the banner during protests at the Federal Building in
Boston. Some of our members who committed civil disobedience said
that they never would have considered such action if it were not for
the sense of Christian family linking them to the Nicaraguan Baptists.

The same kind of relational history has been important in Burma.
Adoniram and Ann Judson were the first missionaries in Burma, and
through their efforts and many other colleagues, Baptists are the
largest religious group among some of the hill tribes. One hundred
and seventy-five years of mission history have given Baptists credi-
bility there, which becomes an asset in trying to find the way to peace.
My own involvement in mediation efforts was based mostly on my
identity as a Baptist from the United States, which led to a partner-
ship with a Kachin Baptist leader who was working as the mediator
from within the conflict. The insurgent leader, Brang Seng, was a
Baptist, and our religious ties were important in establishing the
trust necessary to take the risks for opening up the peace process.
Support for peace, human rights, and democracy in Burma has been
generated in the United States in part through Christians who have
emotional ties to the mission work there. Burma is insignificant to
U.S. policy, but to Americans who are bonded to people in Burma by
love through decades of Christian mission, Burma is very important.
Besides the Burmese exile community, church-related groups are
probably the most motivated to bring international pressure upon the
Burmese government to overturn their repressive policies.

Mission partnerships have become the basis for peacemaking
ministry in many denominations. The Lutherans have had a special
role in Namibia and El Salvador because of the leadership of indige-
nous Lutherans, including Bishop Medardo Gomez of El Salvador.
Presbyterians have extensive ties in the Middle East and so can assist
others in understanding and action. Roman Catholics have done
cutting-edge mission work for justice and peace, especially through
the work of orders such as the Maryknolls and Jesuits. The martyred
priests and religious women in El Salvador both testified to their
peacework amidst that country’s war and inspired the ongoing com-
mitment to advocacy and solidarity actions in the United States and
Europe. The web of mission partnerships has been intentionally used
to strengthen ministry for justice and peace, including the transna-
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tional solidarity linkages. These long-standing relationships can be
utilized more intentionally in assisting national church bodies to
become more effective agents for building just community and in
mobilizing North American churches for partnership in the mission
for peace.

Relationships of love provide a motivation for sustained and risky
action. They give the inner strength to stand against the social
pressures to join the bandwagons of hatred when war policies are
being developed. They provide an avenue for truth to be communi-
cated when the media is dominated by the messages shaped by the
programmatic goals of “government sources.” Direct contacts be-
tween people in North America with people in other countries can
take place through mission work tours or peacemaking “friendship
tours.” The Baptist Peace Fellowship of North America, a grassroots
organization with members from thirteen Baptist conventions, has
sponsored tours to many regions of conflict and to countries labeled
as “the enemy” The emotional impact for relationship-building
through such encounters can be far more energizing for peacemaking
than the most cogent rational discourse. As a long-time peace activist,
I have always been against nuclear weapons and the Cold War
relationship of the United States and the Soviet Union; but it was
only after visiting the Soviet Union and spending hours in conversa-
tion with people there that I felt the full horror of the evil in the
nuclear threat posed by each side. While worshiping in Baptist
churches in various cities in the Soviet Union, I knew that Christ was
at ground zero where our missiles were targeted, and that God’s
image resided in atheists who spoke with me of their own hopes, fears,
and frustrations. We have also hosted people from various countries
in our home. In many cultures eating together is a sign of acceptance
and commitment. I know all our guests continue to be carried in my
heart and cannot be enemy to me no matter what our governments
say or do to each other. Jesus said, “No one has greater love than this,
to lay down one’s life for one’s friends” (John 15:13). Friends are made
through building relationships, and as those friendships are forged,
the motivation swells for taking loving risks for peace.

International friendships are not the only relationships that need
to be established. Ethnic diversity, which could be a rich resource for
us all to draw upon, far too often becomes a basis for polarization in
American society. Relationships need to be established close at home.
It can seem easy for Americans to love Russians, Nicaraguans,
Palestinians, and black South Africans, and yet be alienated from the
neighbors in our own communities. The uprising in Los Angeles in
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1992 revealed the fractured nature of much of our society. Efforts to
build bridges of understanding between blacks and whites and His-
panics and Asians and Native Americans have been going on for
years, but often they do not get further than trite sentimentalities
that make some people feel they have accomplished something, but
which only add to the cynical frustration of others.

One of the best ways to build relationships is not to begin with the
relationship itself but with a task. Ending the arms race and halting
aid to the Contras gave American and Soviet citizens and American
and Nicaraguan citizens a common purpose around which the rela-
tionships could grow. To make progress in peacemaking within the
United States, common tasks need to be addressed with multicultural
alliances. For example, improving housing or the economic develop-
ment of poor communities or improving public education can become
specific tasks in which a wide range of ethnic groups can join for
common cause. “If you want peace, work for justice” is a refrain heard
from many sectors of our society, especially from the minority com-
munities. The flip side was chanted during the burning of Los Ange-
les: “No justice, no peace.” Justice is built: it is a task, something one
does. Adopting common mission tasks in the pursuit of justice will
provide a context of commitment for the relationships to be built.
Then, with a common ground and common stake in the project, the
relationship itself can stand the strain of examination as the more
insidious and deeply rooted issues of racism, sexism, and other
relational injustices are intentionally examined. This is not to pre-
clude the prophetic exposure and denunciation of such evils or their
confrontation through nonviolence. Rather, building the relationship
to bridge the divide created by human injustice will happen most
effectively when the first step is a concrete task that both addresses
a common need and that points toward a just future.

Infrastructure

When President Dwight Eisenhower gave his farewell address, he
warned the nation of the rising power of the “military-industrial
complex,” that network of institutions, corporations, universities, and
government entities who have a vested interest in sustaining a level
of conflict high enough for profits to be made and careers enhanced.
When conflict boils over to the point of war, this broad infrastructure
can mobilize people, material, financial resources, and decision-mak-
ing capabilities for the war. When the United States and its allies
went to war against Iraq in the Persian Gulf, despite record budget
deficits, tens of billions of dollars were rapidly raised for the use of
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all the mechanisms and forces in place for the goal of military victory.
No comparable “peace-and-justice complex” exists in our nation or the
world. Nations always find money to make war, while peace goes
begging.

A conference at the Carter Center in Atlanta in January 1992
focused on exploring creative efforts to advance peace in eight specific
conflicts: Angola, Sudan, Liberia, Cyprus, Korea, Burma, Afghani-
stan, and Cambodia. As the participants in each group reported on
their challenges and opportunities in each conflict, a common theme
emerged. In every case there were key elements of an infrastructure
missing, and the most frequent missing element was money. In
Liberia, elections had been agreed to by all the warring factions and
monitors had been trained, but there was no money to hold the
elections. In Cambodia, a U.N.-mediated agreement had been
reached, but the U.N. was unable to get the thousands of administra-
tive personnel and peacekeeping troops to Cambodia because funds
were not available. The U.N. cannot levy taxes, so it is dependent
upon the willingness of the member states to pay their assessments
voluntarily. NGO mediating groups often have to limit their opera-
tions because of small budgets, which can lead to lost opportunities,
stretched-out processes, increased losses of human life, and greater
economic dislocation. Jimmy Carter is leading the way in developing
the International Negotiation Network as one part of the solution to
the need to develop an international infrastructure for peace, but the
religious community needs to rise to the challenge and refine its
peacemaking infrastructure as well.

Jesus told a parable that speaks to meeting changing situations:

No one puts new wine into old wineskins; otherwise, the wine will
burst the skins, and the wine is lost, and so are the skins; but one
puts new wine into fresh wineskins (Mark 2:22).

The explosion of nonviolence movements and efforts in conflict
resolution in the last decade is a new wine that is stretching the
structural wineskins of our era, including the religious institutions.
Some steps have been taken to provide fresh wineskins for this new
wine. The historic peace churches have been in the best position to
do this because of their long involvement in peacemaking endeavors.
The American Friends Service Committee and the Mennonite Central
Committee have engaged in many ventures to support peace, from
mediating in conflicts to providing training and education in nonvio-
lence. Some mainline denominations such as the Presbyterian
Church (U.S.A.), the Evangelical Lutheran Church in America, the
United Church of Christ, and the American Baptist Churches have
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established and staffed peace programs. The Anglican Church as-
signed Terry Waite as a special representative of the archbishop of
Canterbury to engage in humanitarian negotiations in Libya, Iran,
and Lebanon. Most of the peacemaking efforts, however, remain in
the more traditional channels of advocacy and education. Nonvio-
lence training or mediation are done on an ad hoc basis, if done at all.
A challenge for the peacemaker involved in a mediation effort is to
develop the financial basis for the project and to identify or create an
administrative center to handle financial and logistical matters. In
the terminology of Jesus, new wineskins must be made to properly hold
the fermenting new wine.

One possible new wineskin is to develop a financial center, perhaps
a foundation, in the wealthier countries that could be linked through
the mission partnerships of churches to indigenous leaders involved
in mediation or strategic peace initiatives in conflicted countries. The
insider-partial mediators who might play a major role in peace
processes in poorer countries often lack the resources to provide for
their own travel between the warring parties, let alone host high-level
talks. If a financial pool and a structure for accountability could be
set up, these indigenous mediators could be teamed with mission
partners with access to financial and technical assistance. The me-
diators would be able to focus their attention on the conflict itself
rather than constantly worrying about scraping together the funds
to take the next step.

Another new wineskin could be a religious version of Carter’s
International Negotiation Network. Carter has gathered notable
persons from around the world to offer their services for mediation.
Could not major religious leaders do the same? Many conflicts involve
different religious groups, though often ethnicity or economics are the
core issues in the conflict, not the religious differences. Yet once the
conflict gets started, religion becomes a weapon. Each side claims
divine blessing on its war-making. Irag’s Saddam Hussein, though
his Baathist political party is secular, called upon Muslims to engage
in ajihad, a holy war, against the Western coalition led by the United
States. On the other side, George Bush defended his policies before
the National Association of Religious Broadcasters in terms of the
Christian just war position. An organized network of religious leaders
from many faiths could withdraw religious blessing upon armed
conflict in a particular setting and instead offer their services to work
on conciliation. Imagine global figures in the Roman Catholic Church,
the Orthodox Church, and Islam condemning the violence and offer-
ing to mediate in the conflict in former Yugoslavia. Imagine Christian,
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Muslim, and Jewish leaders offering to help mediate in Lebanon, or
between the Israelis and the Arab states and Palestinians. Imagine
Buddhist and Hindu leaders offering to mediate in Sri Lanka. Imag-
ine the pope, the archbishop of Canterbury, and high-level Protestant
clerics offering their services in Northern Ireland. Such a dream
would require those religious figures to begin peacemaking among
themselves, but they have an ongoing interfaith dialogue to build
upon, as well as “peace saints” in every religious tradition. A “heads
of communions” group of Protestant leaders met with President
Alfredo Christiani of El Salvador to call for an end to human rights
abuses and to press for peace. That same group traveled to the Middle
East, visiting Iraq, Jordan, and Israel prior to the outbreak of the
Persian Gulfwar, calling upon the opposing sides to pursue a nonvio-
lent resolution to the crisis. These efforts are steps in the right
direction, but the time may be ripe for a bolder, global network to be
established.

Grassroots infrastructure is also vital for peacemaking, and this is
where much of the driving force for change has been generated.
Denominational peace fellowships and interfaith groups like the
Fellowship of Reconciliation have mobilized ordinary people to do
extraordinary peacemaking. These grassroots networks need to be
affirmed as major expressions of the church’s mission work for justice
and peace. They have been new wineskins developed with the flexi-
bility to respond quickly to the challenges of the day. Denominational
bodies can see these grassroots organizations as partners, working
together for common goals. Sometimes bureaucracies and grassroots
organizations will come into conflict themselves, and here the per-
sonal practice of peacemaking is vital if the efficiency of both groups
is to be maintained. The body image from the apostle Paul, in which
each part has need of the others, can again be applied in the appre-
ciation of the roles and strengths of both denominational religious
structures and grassroots activist networks.

Taking the Risks for Peace

To follow the path of peace in the midst of conflict carries inherent
risk, for peace has to be created out of contexts where life and death
are at stake, along with a host of other interests. Some ofthe interests
are resources, such as land or water, while others are political in
nature, such as self-determination. But whatever the root issue of
conflict may be, through the course of the strife a thick layer of
bitterness, hurt, and anger builds up. Peacemakers insert themselves
into that volatile context where there are no promises about the
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outcome or guarantees about safety. For the churches to participate
fully as peacemakers into the next century, the risks must be acknow-
ledged and accepted.

Like conflict resolution, nonviolence also carries risks. Although
those taking nonviolent direct action may have the inner conviction
and the discipline to maintain their nonviolence, they are engaged in
conflict. The opposing side will choose its strategy for the conflict,
which is often repressive and violent if such tactics have been habit-
ual. In fact, if the nonviolence activists seriously challenge a power
system, they can count on an initial reaction of repression. Gene
Sharp sees repression as the natural step for a ruler to take:

When a system largely characterized by political violence is ac-
tively, albeit non-violently, challenged, one can expect that the ba-
sic nature of that system will be more clearly revealed in the crisis
than during less difficult times. The violence upon which the system
depends is thus brought to the surface and revealed in unmistakable
terms for all to see: it then becomes more possible to remove it

If church leaders in any way encourage or train people to partici-
pate in nonviolent action, they are risking the exposure of those
people to violence. Just as people recruited to fight in the military
risk becoming casualties, those who participate in nonviolent actions
are putting their lives at risk. If the churches hold a prayer vigil and
then march for democracy, as they did in Zaire, they should not be
surprised when they are fired upon by the soldiers propping up the
dictatorial regime. Those who confront oppressive powers, be they
Jeremiah, John the Baptist, or Archbishop Romero, become targets
of those powers who cannot stand moral challenges.

Of course, if one does not take the risk, evil is allowed to continue
on its own course. Those gunned down as they prayed in Zaire could
have quietly continued in their suffering, letting their children die of
malnutrition while Mobutu grew rich off their poverty. A Christian
gospel that speaks of life after death and of a Christ who modeled
sacrificial love even to the point of death can inspire the courage to
lay down one’s life or to face the other terrors of repression. Adolfo
Pérez Esquivel wrote his friends a letter on a piece of tissue paper
smuggled out of an Argentine prison:

Yet there’s always a light shining, to clarify and explain all these tri-
als—God'’s presence every moment in every move—the God of love
who forgives from the cross, down across the ages: Father, forgive
them; they do not know what they are doing. Here in prison I've
lived Holy Week in the grace of a greater understanding of the com-
mitment, sacrifice, and love of Christ who shed his blood for every-
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one, for all humanity. What Easter gladness—the gladness of Christ
as he triumphs by love, Christ risen and right here! Alleluia!®

The risk to act nonviolently in resistance of oppression and for
justice and peace is a risk not taken alone. The testimony of Chris-
tians through the ages and even in so many of the recent struggles is
that Christ was present with them.

Therisk of brutality is not as great in the United States, but anyone
who has been involved in an act of civil disobedience can bear witness
to the volatility of such events even when the demonstrators are
thoroughly committed to nonviolence in action and word. Police
officers can be unnecessarily and intentionally rough, sometimes
causing injury. The civil rights movement often saw police brutality
at its worst with fire hoses, attack dogs, and clubs used with abandon
against nonviolent marchers. In jail cells many people were severely
beaten when out of view of the cameras. When Vietnam veteran and
peace activist Brian Willson was run over by an arms train, he and
other demonstrators sitting on the tracks were scrambling to get off,
yet the train never applied the brakes. While recuperating in the
hospital from the loss of his legs, Willson said that he was joining the
thousands of Central Americans who had lost their legs in the war he
was protesting, many of whom he had met in his travels in the
region.' This bonding through relationships with those who suffer in
a conflict also gives one strength to face the risks of waging peace.

A number of peacemakers from around the world are experiment-
ing with nonviolent forms of intervention in conflicts, drawing upon
the experiences of Witness for Peace and other actions in conflict
zones. The Mennonites and Brethren churches have established
Christian Peacemaker Teams, volunteers trained extensively in non-
violence to engage in nonviolent actions, mediation, observation,
conflict transformation, and documentation of human rights abuses.
The Christian Peacemaker Teams are being deployed in areas of
conflict such as Haiti and the Gaza Strip. Peace Brigades Interna-
tional has been involved in similar activities, often accompanying
people who are at risk of assassination. Thousands of European and
North American Christians have been involved in nonviolent inter-
ventions in Bosnia and Croatia in 1993 and 1994. Sjeme Mira (Serbo-
Croatian for “Seeds of Peace”) is working to establish a long-term
nonviolent witness in the midst of that war, promoting grassroots
reconciliation and working with the war victims. In 1993, many
activists from nongovernmental organizations and U.N. officials met
in New York to explore the possibilities of establishing a Global Peace
Service to deploy volunteers with peacemaking skills at crisis points,
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providing a nonviolent and nongovernmental presence as a comple-
mentary alternative to the U.N. peacekeepers. All these efforts will
put the volunteers at risk. Deaths are sure to come, for mortar shells
in Sarajevo do not discriminate, to say nothing about actions of
assassins, death squads, or military units who might view any out-
siders as enemies. But even as military personnel recognize the risks
of death or injury in war, peacemakers, too, recognize that such risks
must be taken if they are to have any impact at the heart of the
violence.

Whereas the nonviolence activist is engaging directly in the con-
flict, the mediator is seeking to assist everyone in solving it. The
mediating position is hardly a safe one, however. Mediators are
stepping between forces of often uncontrolled violence, and in such a
setting they are often accused of being on the other side and some-
times treated accordingly. Proverbs from around the world attest the
dangerous position of the mediators: “The hardest blow of the fight
falls on the one who steps between.” “The peacemaker gets two-thirds
of the blows.” “The mediator is struck from both sides.”!! A mediator
will also have to be willing to face the risks.

The Chinese tell the story of Wu Fong, a mandarin assigned to
pacify aboriginal tribes in Taiwan who had practiced headhunting.
Wu Fong slowly won their trust and persuaded them to give up
headhunting. The tribal people grew to love Wu Fong as they enjoyed
the peace of their new lives. Then the land was struck by a severe
drought, and religious leaders said their god was angry that heads
were no longer being offered in sacrifice. Wu Fong tried to turn them
aside from a return to their warring ways, and after failing to
dissuade them offered an alternative. At a certain time and place a
Chinese man dressed in red would ride by on horseback. He could be
seized and sacrificed. As Wu Fong had prophesied, it happened. The
people attacked the rider and beheaded him. When the head was
erected on a stake at the village, they stared in shock; it was their
friend Wu Fong. From then on headhunting was never practiced
again.? Wu Fong’s willingness to sacrifice himself for the sake of
peace reflects the same mediator’s love seen in Christ.

There can be a tremendous cost to forging peace as well as to
providing encouragement for those who must face danger as they take
on the role of mediator. Saboi Jum has received death threats and
had property confiscated in the pursuit of peace in Burma. Terry
Waite was held captive for five years in Lebanon after U.S. political
intrigue over the Iran/Contra affair put him at risk while negotiating
the release of other Western hostages in Lebanon. Leaders of the
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National Debate for Peace in El Salvador were put on military death
lists by people who wanted to prolong the war. Amediatoris extremely
vulnerable, yet that vulnerability is also an asset in trying to build
the trust that may lead to negotiation. Carl Upchurch sees a signifi-
cant part of his trustworthiness for urban gangs in that he has no
“soldiers,” no armed gang members to carry out his bidding. Vulner-
ability creates the safe place for peace to be nurtured.

John Paul Lederach endured threats to kidnap his daughter,
threats of his own assassination, detainment, interrogation, and mob
violence in the process of mediating in Nicaragua. In his reflections
on his experiences in Nicaragua and the choices which he as a North
American had to continue in the mediation effort, he wrote:

The very essence of the gospel is most needed and vicariously expe-
rienced in those places where our safety, security and life may be
most at risk. It is an intentional theology of choosing to take the risk
of working on the ministry of reconciliation. It is choosing to make
present the reconciling love of Christ in concrete ways in places
where the most suspicion, animosity, and hatred exist.'?

The mediator is following in the footsteps of Jesus, who went to the
places of human pain and hatred to incarnate God’s love. The same
commitment that has propelled all Christian mission drives the work
of these ministers of reconciliation.

There is an additional risk when Christian individuals or mission
agencies enter as outsiders into a conflict. The kind of chauvinism
that assumes that we know what is best for others can cloak itself in
the most noble ideals, and what can be more noble than peace?
Intrusion into the conflicts of others has been carried on through
recent decades by intelligence agencies which act to advance the
policy objectives of their own country. Though thinking themselves
above such deception and manipulation, Christians may uncon-
sciously impose cultural or religious norms upon others which are
neither helpful nor valid. As outsiders, the mediators or nonviolence
practitioners seeking to express solidarity may be manipulated them-
selves by participants in the conflict from one side or the other.

The risks of naive intrusion can be lessened if the peacemaker is
humble enough to learn and remembers that the choices belong to
the people who have to live with the conflict and whatever resolution
is achieved. The peacemaker coming from outside can only provide
some of the tools for building the house of justice and peace, adding
to the toolbox by educating, training, and providing resources, oppor-
tunities, and a broader pool of experience upon which to draw. But
the choice of which tools to use and when to use them will need to be
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made by the conflicted parties and by insiders who have assumed
mediating roles. There is a risk here also in that people may choose
to reject what we offer. Resistance movements may choose violence;
our offers of mediation may not be accepted. Such choices may be
painful and tragic to observe, but when they are made, they must be
respected. That does not mean, however, the peacemaker gives up.
The Latin American concept of coyuntura or “timing” needs to be
remembered. The task of building peace may require perseverance,
coming again and again with the offer of oneself to assist when the
participants in a conflict are ready to make new efforts to find a way
out of their destructive tangle.

The question of risk must ultimately be faced both by the individual
peacemaker and by Christian churches and mission agencies in
gospel terms. Jesus said repeatedly, “For those who want to save their
life will lose it, and those who lose their life for my sake, and for the
sake of the gospel, will save it” (Mark 8:35; Matthew 10:39; 16:25;
Luke 9:24; 17:33; John 12:25). Transforming and reconciling power is
unleashed amidst the world’s conflicts when individuals and groups
are willing to give of themselves in creative action rather than living
merely to protect their personal or institutional lives. Life is found in
laying it down. The world has been dramatically changed in the last
decade because of the courage and commitment of people from every
continent who have taken that risk. If Christians strengthen their
resolve, deepen their spiritual roots, refine their practical under-
standing, and mobilize their institutional resources, the impact of
their peacemaking ministry will bring even more hope into the
dawning of the twenty-first century.



Appendix

The following list includes some of the organizations that are in-
volved in peacemaking through nonviolent action or conflict resolu-
tion. To obtain further information or to participate in some of
their projects, contact them at the addresses noted.

American Baptist
Peace Program
National Ministries
P.O. Box 851

Valley Forge, PA 19482

American Friends
Service Committee
1501 Cherry Street
Philadelphia, PA 19102

Baptist Peace Fellowship
of North America

499 South Patterson
Memphis, TN 38111

The Carter Center
1 Copenhill
Atlanta, GA 30307

Christian Peacemaker Teams
P. O. Box 6508
Chicago, IL 60608

The Fellowship
of Reconciliation
P O.Box 271
Nyack, NY 10960

Mennonite Central Committee
21 South 12th Street, Box M
Akron, PA 17501

New Call to Peacemaking
P. O. Box 500
Akron, PA 17501

Pastors for Peace
331 17th Avenue, SE
Minneapolis, MN 55414

Peace Brigades International
347 Dolores Street #228
San Francisco, CA 94110

Sojourners
2401 15th Street, NW
Washington, D.C. 20078

Witness for Peace
2201 P Street, NW, Room 109
Washington, D.C. 20037
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§ From Heritage to Hope

In this thorough and definitive work on the peace
movement, author Daniel Buttry offers historical and
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He brings the topic to a personal level, providing both
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get involved and illuminates the role of churches to
help carry peacemaking into the twenty-first century.
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